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" Wesensidentitat". Man mnst recognise the " identity of essence "
which makes him one with the Unconscious. The righteous man is he
who makes the ends of the unconscious his own ends. The root of evil
is the pursuit of individual selfish gratification. Sympathy with the
Unconscious then is the supreme virtue of man. But, we ask, how
is this sympathy related to hedonism ? On what utilitarian ground are
we asked to sympathise with the Unconscious ? Why should we con-
cern ourselves with its unconscious sufferings ? Surely an abstract
identity of essence can make no difference one way or the other. To
this there can be only one answer. We are asked to work for the
Unconscious from the motive of disinterested pity, a quixotic pity,
it may be remarked, totally inadequate to move an ordinary mind to any
effort or sacrifice. But here the principle of hedonism is given up, and
with it the corner stone of Hartmann's ethical system.

That Hartmann should have overlooked these obvious considerations
is due, perhaps, partly to a defective sense of humour, partly to a want-
of insight into the human mind. One feels indeed in reading him that
he is far greater as a metaphysician than as a moral philosopher.
He runs up a vast metaphysical construction, he exposes with masterly
clearness and precision the inconsistencies and partialities of the world-
systems of his predecessors. But when he comes down to detail, to
human motives and human aims, his work is superficial and mechanical.
A shuffling of ethical catch-words, an antithetic argumentation of abstract-
systems is more in evidence than living personal experience and the
sympathetic personal study of man and society.

HENRT STUBT.

Ueber den Begriff der Erfahrung bei Helmholtz. Von VICTOR HBY-
FELDER. Berlin: E. Gaertner, 1897. Pp. 81.

This little monograph contains a critical presentation of the conception
of experience, which served as basis for Helmholtz's view of Sense-
perceptidtfein particular and of scientific knowledge in general. I t falls
into two parts.

The first section is occupied with a thoughtful examination of Helm-
holtz's psychological^empiricism. The claim of the latter to such treat-
ment is grounded upon the assertion that in the Physiologische Optik
the empirical theory reached its extreme, and, at the same time, its
most tangible expression, an assertion, however, which, in view of some
of the criticisms here made, would seem scarcely justified. For we do
not proceed far before it becomes manifest that Helmholtz's psychological
theory rests upon certajn metaphysical assumptions, which prejudge the
question as to the nature of knowledge, and to which, in its character of
empirical psychology, it had no need to resort. When, for example,
"sensations" are said to be "symbols (and in no wise images) of re-
lations in the external world, the meaning of which symbols it is the
problem of experience to unfold," the ''external world " is at the same time
identified with an unknowable Ding-an-sich, any positive determination
of which it would be a eontradiclio in adjecto to attempt to represent
in perception. The author attributes this unwarrantable feature of the
theory to the way in which Helmholtz's Weltansicht was wen, from the
point of view, namely, of a scientific naturalism sufficiently removed
from the naive consciousness to avoid regarding sense-qualities as arising
from homogeneous archetypes in an external world, but finding no-
occasion to question the ordinary conception in respect to space and
time relations. The inevitable consequence is rightly emphasised, that
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in the subsequent treatment the empirical relations of the outer sensuous
world are unwittingly assumed to be those of the supposed world of
things in themselves. Passing to the consideration of the way in which
sensuous symbols come to possess definite meanings, Helmhoitz's theory
of Space-perception and of the psychological origin of the belief in an
external world are discussed. As regards the former the author aims to
show that Helmhoitz's strong disclaimer notwithstanding, the assumed
"local signs," both of sight and touch (differing significantly from the
local signs of Lotze), are in reality endowed at the outset with spatial
qualities. Passages are cited in support of the contention that in Helm-
hoitz's later writings a tendency to the nativistic theory is discernible,
and a general perception of space presupposed, in order to account for
the localisation of particular points in the spatial field. The theory of
" unconscious inference " is subjected to a searching, and, on the whole,
sound criticism, although it would have gained in strength had the
author drawn attention to the fact that, by the use of the epithet " un-
conscious," Helmholtz deprives the process of that characteristic in
ordinary inference in virtue of which the empiricist claims it as empirical,
and endows it with another (immediacy or directness), in virtue of which
the nativist claims it as an intuition. In regard to the psychological
origin of our belief in an external world, the author thinks that Helm-
holtz remained consistently true to the theory (derived from Schopen-
hauer) that it was the result of an a priori (or unconscious) inference
from a sensuous effect to an outer cause, but that, whereas in his earlier
writings this inference preceded all experience, in his later it occupied
a less prominent position as following upon processes of association and
reproduction. And equally against both forms of the doctrine, the
objection is urged that it is an error to represent sensations as originally
facts of inner experience, which subsequently come to be referred to
outer objects, to presuppose, in other words, that the distinction between
the Ego and the Non-ego is originally given. The psychological problem
is not to explain how states of consciousness acquire an objective re-
ference, but rather how a distinction between the "I-subject" and the
" world-object" psychogenetically comes about. In the solution of the
latter problem some of Helruholtz's suggestions are of value, particularly
the stress he lays upon the importance of feeling and of voluntary
activity in the development of mental life.

The second section of the work deals with the subject from the point
of view of Erkenntnistheorie. Helmholtz's relation to Kant is considered,
and the similarity turns out to be little more than verbal, Helmholtz's
position being in fact what Kant designated as " transcendental realism ".
The explanation probably is that Helmholtz's knowledge of the Kantian
system was derived mainly from Schopenhauer, whose treatment of
Causality, essentially tin-Kantian, he does little more than reproduce.
One cannot help feeling that the comparison with Kant would have been
much more satisfactory and thorough had less appeal been made to the
tentative arguments of the " Trans-Aesthetic," and the developed con-
ceptions of the Critical Philosophy brought to bear. The author does,
however, insist that, so far as the question of the psychological origin of
Space-perception and of the idea of a causal nexus is concerned, Kant
would have been on the side of the empirical theory, and that the a
priori character of Space and Time and the Categories rested for him,
not upon any uniqueness in the mode of their acquisition by the
individual consciousness, but upon the apodictic validity of the judg-
ments founded upon them. Particularly in his treatment of the
mathematical axioms, does Helmholtz's fundamental divergence from
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Kant become apparent. He confuses two perfectly distinct problems
—the psychological, as to how we come to possess knowledge of the
axioms, and the epistemological, as to the place they occupy in knowledge
aa such. Our author runs the antithesis between a priori and a posteriori
elements of experience far too hard, but he does good service in insisting
that no solution of either problem is possible so long as psychology and
Erkenntnistheorie are inextricably blended into one, as is the case in
Helmholtz's writings.

G. IDAWES HICKS.

Suggestion und Hypnose. Eine psychologische Untersuchung. Von
THEODOR LIPPS. AUS den Sitzungsberichten der philos.-philol. und
der histor. Classe der k. bayer. Akad. d. Wiss. 1897. Bd. ii.,
Heft iii. Miinchen: Druck der Akademischen Buchdruckerei von
F. Straub, 1898. Pp. 391-522.

This is a most interesting attempt to explain the phenomena of sugges-
tion, as they occur in hypnosis and allied states, on purely psychological
grounds. Suggestion is provisionally defined as the production by the
revival of an idea of a psychical effect which normally does not follow
the revival of this idea. Normally, the revived idea remains an idea,
and does not pass into actual sensation; but in suggestion the revival
may become hallucinatory. The subject is told that a cat is on the
carpet when no cat is there ; in consequence the cat appears to him as
if it were actually present.. Normally, the mere hearing and under-
standing of a statement does not of itself produce belief, apart from
other motives; but in suggestion the mere hearing and understanding
of the statement is sufficient. Similarly, a command in itself is sufficient
to produce corresponding action, apart from other motives. Lipps
explains all these cases of suggestion by his theory of mental reproduc-
tion. According to this theory, all reproduction essentially involves a
tendency to the complete reinstatement of the process reproduced.
Normally, reproduction is only partial, because of the presence of inter-
fering conditions. If these conditions are absent, the reproduced process
will be a complete reoccurrence of the original process. Thus the
revival of a sense-perception will, apart from interfering conditions,
become itself an actual sense-perception of the same kind, the mental
representation of a belief will of itself become that belief, the mental
representation of ourselves as about to perform an act, will of itself
issue in the execution of that act.

The interfering conditions which normally prevent complete repro-
duction are of manifold kinds; but they are all due to the complexity of
mental process. Any given process forms only a partial constituent in
a total system. Each constituent process in the total system, in so far
as it absorbs psychical energy itself, diverts it from the rest. Besides
this, there is in the second place an interchange of psychical energy
between different processes, in as much as they are connected by
association. Thus, psychical energy, instead of being concentrated in
this or that portion of a connected group, tends to become dispersed,
and so weakened. This is what Dr. Lipps calls the Abfluss Tendenz
(" flowing-off tendency "\ In the third place, there is a conflict of mental
processes, which must be carefully distinguished from their competition.
It may be that one mental process is by its very nature exclusive of the
other. I cannot represent the same thing as being at once black and
white. If A tells me it is black, while B tells me it is white, there is a
mental conflict.
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